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Focal Identity Statement

Recommendations

1. That Assembly decide in principle
to accept the Kupu Whakapono
(Appendix 5) and Commentary
(Appendix 6) as Subordinate
Standards of this Church.

2. That Assembly decide in principle
to take the further step of falling
from its historic Subordinate
Standards the Westminster
Confession of Faith as interpreted
by the Declaratory Act (Appendix 2)
and the Larger and Shorter
Catechisms, and that the Kupu
Whakapono and Commentary
replace them as the only
Subordinate Standards of this
Church.

3. (If Assembly passes
Recommendation 1 but not
Recommendation 2)

a. That Assembly agree to the “Act
of Modification Adding New
Subordinate Standards”
(Appendix 3) including its
operative motion: “That Assembly
resolves to approve the proposal
that the Confession of Faith
(Kupu Whakapono) attached as
Appendix 5, together with the
Commentary attached as
Appendix 6, become Subordinate
Standards of this Church, in
addition to the historic standards
the Westminster Confession of
Faith and the Larger and Shorter
Catechisms”.

b. That Clause (b) of the Church’s
constitution (Regulation 1)
consequently be amended to
read: “That the Kupu Whakapono
and Commentary are Subordinate
Standards of this Church,
together with its historic reformed
standards the Westminster
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Confession of Faith (as
interpreted by the Declaratory
Act) and the Larger and Shorter
Catechisms.”

c. That the following clause be
inserted into Regulation 1: “This
Church also recognises as
authoritative statements of our
Reformed heritage the Scots
Confession, the Heidelberg
Catechism and the Second
Helvetic Confession. Through its
allegiance to the supreme
standard of Holy Scripture, and
through its continuing confession
of the Nicene and Apostles’
Creeds, this Church belongs to
the one, holy, catholic and
apostolic Church, drawn together
by the Spirit and made one in
Christ.”

d. That the Formula read and signed
at the ordination of ministers and
elders be reworded as follows:
“1.7 The Formula
Ministers and elders and other
office bearers must make
themselves accountable to the
Church by subscribing to the
following formula:
I believe in the Word of God in
the Scriptures of the Old and New
Testaments and the fundamental
doctrines of Christian Faith
contained in the Kupu
Whakapono and Commentary,
the Westminster Confession of
Faith, and other subordinate
standards of this Church. I accept
that liberty of conviction is
recognised in this Church but only
on such points as do not enter
into the fundamental doctrines of
Christian faith contained in the
Scriptures and subordinate
standards. I acknowledge the
Presbyterian government of this
Church to be agreeable to the
Word of God and promise to
submit to it. I promise to observe
the order and administration of
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public worship as allowed in this
Church.” [Note: the current
formula is in Appendix 7]

e. That the decisions under
Recommendations 3 (a)-(d) be
remitted to presbyteries including
Te Aka Puaho for consideration
under the special legislative
procedure and for report back to
the next General Assembly.

f. That this Church publish (both in
print and on its website) a library
of confessional documents which
are important in the Church’s
heritage of faith and faith,
comprising:
(1) Ancient creeds (Apostles’ and

Nicene Creeds)
(2) Confessions from other

Reformed traditions
(Heidelberg Catechism and
Second Helvetic Confession)

(3) Confessional documents from
Presbyterian Churches (Scots
Confession, Westminster
Confession of Faith, and
Larger and Shorter
Catechisms)

(4) New confessional statements
from the Presbyterian Church
of Aotearoa New Zealand
(Kupu Whakapono and
Commentary).

4. (If Assembly passes both
Recommendation 1 and
Recommendation 2)

a. That Assembly agree to the “Act
of Modification Replacing the
Subordinate Standards”
(Appendix 4) including its
operative motion: “That Assembly
resolves to approve the proposal
that the Confession of Faith
(Kupu Whakapono) attached as
Appendix 5, together with the
Commentary attached as
Appendix 6, become the new
Subordinate Standards of this
Church, replacing the
Westminster Confession of Faith
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and the Larger and Shorter
Catechisms”.

b. That Clause (b) the Church’s
constitution (Regulation 1)
consequently be amended to
read: “That the Kupu Whakapono
and Commentary are the
Subordinate Standards of this
Church

c. That the following clause be
inserted into Regulation 1:
“Alongside its Subordinate
Standards, this church recognises
as authoritative statements of our
Reformed heritage the
Westminster Confession of Faith
and associated Declaratory Act,
the Larger and Shorter
Catechisms, the Scots
Confession, the Heidelberg
Catechism and the Second
Helvetic Confession. Through its
allegiance to the supreme
standard of Holy Scripture, and
through its continuing confession
of the Nicene and Apostles’
Creeds, this Church belongs to
the one, holy, catholic and
apostolic Church, drawn together
by the Spirit and made one in
Christ.”

d. That the Formula read and signed
at the ordination of ministers
elders be reworded as follows:
“1.7 The Formula
Ministers and elders and other
office bearers must make
themselves accountable to the
Church by subscribing to the
following formula:
I believe in the Word of God in
the Scriptures of the Old and New
Testaments and the fundamental
doctrines of Christian Faith
contained in our Subordinate
Standards, the Confession of
Faith (Kupu Whakapono) and
Commentary, and in the historic
documents of the our Reformed
heritage. I accept that liberty of
conviction is recognised in this
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Church but only on such points as
do not enter into the fundamental
doctrines of Christian faith
contained in the Scriptures and
subordinate standards. I
acknowledge the Presbyterian
government of this Church to be
agreeable to the Word of God
and promise to submit to it. I
promise to observe the order and
administration of public worship
as allowed in this Church.”

e. That the decisions under
Recommendations 4 (a)-(c) be
remitted to presbyteries including
Te Aka Puaho for consideration
under the special legislative
procedure and for report back to
the next General Assembly.

f. That this Church publish (both in
print and on its website) a library
of confessional documents which
are important in the Church’s
heritage of faith and faith,
comprising:
(1) Ancient creeds (Apostles’ and

Nicene Creeds)
(2) Confessions from other

Reformed traditions
(Heidelberg Catechism and
Second Helvetic Confession)

(3) Confessional documents from
Presbyterian Churches (Scots
Confession, Westminster
Confession of Faith, and
Larger and Shorter
Catechisms)

(4) New confessional statements
from the Presbyterian Church
of Aotearoa New Zealand
(Kupu Whakapono and
Commentary).
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Explanatory note to recommendations 1 and 2:

 The first two recommendations require General Assembly to decide on two key
questions: (1) Is it willing to give the status of Subordinate Standards to the Kupu
Whakapono and Commentary? (2) If so, does it also wish to fall from the existing
Subordinate Standards and have them replaced by the two new standards?
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 If Recommendation 1 is passed but not Recommendation 2, the effect will be that
the Kupu Whakapono and the Commentary will become new additional
contemporary Subordinate Standards alongside the Westminster Confession of
Faith (as interpreted by the Declaratory Act – Appendix 2) and the Larger and
Shorter Catechisms but not replacing them.

 If both Recommendation 1 and Recommendation 2 are passed the effect will be
that Kupu Whakapono and the Commentary will replace the existing Subordinate
Standards.

Report

1 Background

The Subordinate Standards Task Group was established by the 1999 Special
Assembly and was charged with reviewing the Subordinate Standards of this
Church. We have long been working on a Focal Identity Statement as a
possible new Subordinate Standard. This has been a long and complex task.
We have made interim reports to successive General Assemblies, which have
given us strong feedback. Our work has also been shaped in part by
consultation with the wider Church, and we are grateful for the excellent
comments and suggestions we have received.

2 The 2008 Assembly

As documented in Appendix 1, the 2008 General Assembly referred our
proposals back to the Task Group, commending our hard work thus far,
confirming the desirability of a contemporary Confession, and noting that, ‘since
any modification of the Church's Subordinate Standards is legally required (by
the Church's constitution) to be “in agreement with the Word of God and the
fundamental doctrines of the Reformed Faith contained in its Subordinate
Standards", there is no objection in principle to a contemporary Confession
standing alongside the historic standards as an additional Subordinate Standard
rather than as a replacement.’ It also asked that the proposed Confession and
Commentary be strengthened with regard to some fourteen doctrines,
requested that the Council of Assembly expand the Task Group’s membership,
and adopted its resolutions as the Task Groups’ new Terms of Reference.

We believe we have fulfilled those directions set by the last General Assembly.
The Kupu Whakapono and Commentary have been significantly revised.

3 The Kupu Whakapono and Commentary

We acknowledge that, as in all attempts to confess the faith once delivered,
human words and formulations are inadequate and flawed. But we are very
pleased nevertheless now to be commending to Assembly a contemporary
Confession and Commentary. We believe these documents express the
Christian faith in the words of our own time and place, twenty-first century
Aotearoa-New Zealand. We believe that acceptance of the Kupu Whakapono
and associated Commentary will achieve the significant step forward of a new
contemporary New Zealand affirmation of the worldwide Christian faith, a
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witness which recognises our unique bi-cultural and multi-cultural setting and
emphasises the Church’s unity in Christ. The Task Group is unanimous in
recommending to General Assembly that it now give these documents the
status of Subordinate Standards.

4 General Assembly’s choice: add or replace

On the more difficult issue of whether the new Subordinate Standards should be
additional or replacement standards, the Task Group has decided to take no
position, and wishes to leave that choice entirely in the hands of General
Assembly. All are agreed that, spiritually and doctrinally, the Westminster
confessional documents are an extremely important part of this Church’s roots.
The question for General Assembly itself to decide is what status those historic
standards should now have.

Some still greatly treasure our existing foundational Subordinate Standards as
key elements in our confessional identity and integrity, and will want the Church
to honour the existing Subordinate Standards by leaving them in place, with the
new contemporary standards functioning as additional rather than replacement
Standards. For those who wish to retain the historic standards, any
acknowledged difficulties in the Westminster Confession (such as the anti-
Catholic rhetoric and some theological points) are adequately covered by the
provisions of the Declaratory Act (Appendix 2). Also, the Task Group’s
proposed re-wording of the Formula used in the ordination of ministers and
elders, Recommendation 3(d), would make it explicit that this Church allows
liberty of conviction on matters which go beyond the fundamental doctrines of
the Christian faith.

Others remain uncomfortable with aspects of the Westminster Confession,
despite the Declaratory Act, and will prefer our Church to take the further step of
falling from its historic standards and to have them fully replaced by the Kupu
Whakapono and Commentary. At the same time they would want the Church
formally to honour the historic standards as authoritative witnesses to our
Reformed heritage, and to write that into our Constitution, and recommendation
4(d) provides for that.

This is a choice that only General Assembly can make.

To facilitate General Assembly’s decision-making, we have provided two key
resolutions, from which all else will follow. The passing of Recommendation 1
would lead to the Kupu Whakapono and Commentary achieving the status of
Subordinate Standards, alongside the existing historic standards.

If the Assembly then wishes to take the further step of falling from the existing
Subordinate Standards and making the Kupu Whakapono and Commentary the
only Subordinate Standards of this Church, it would support recommendation 2.

If only recommendation 1 is passed, then Assembly will move to
recommendation 3. If both recommendation 1 and 2 are passed, then
Assembly will move to recommendation 4. These sets of recommendations
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follow through on what was decided in relation to the first two
recommendations.

5 Major constitutional changes

For the Presbyterian Church to modify its Subordinate Standards is an
extremely serious constitutional matter. Both scenarios (adding or replacing)
thus involve an appropriately named Act of Modification, which are amended
versions of what was previously drafted by Ian Millard QC in consultation with
the Task Group. Both scenarios also involve consequential changes in the
wording of the Church’s constitution.

6 A revised Formula

Both alternative sets of resolutions (i.e. recommendations 3 and 4) include a
proposed revision of the Formula, to make it plain that ministers and elders are
accountable to the Church with regards to the fundamental doctrines of the
Christian faith contained in the Word of God and the Subordinate Standards,
but are permitted liberty of conviction on matters that fall outside those
fundamental doctrines. The revised formula would also preclude the possibility
of anyone attempting to play off the historic standards against the new
standards, if the Church decides to retain its existing standards.

7 A library of confessional documents

Both sets of resolutions also include our longstanding recommendation that
there be created an easily accessible library of confessional documents that are
important in the Church’s heritage of faith. This library of documents is to be
published, and also made available on the Church’s website. The intention of
this measure is to facilitate the Church’s familiarity with its creeds and
confessions. The library includes confessional documents of several types: (1)
ancient creeds shared with much of the Church worldwide (the Apostles’ and
Nicene Creeds) (2) Confessions from similar Reformed traditions (the
Heidelberg Catechism and Second Helvetic Confession) (3) confessional
documents reflecting our own Presbyterian family of Churches (the Scots
Confession, Westminster Confession of Faith and Larger and Shorter
Catechisms) (4) new confessional statements expressing our faith from our
contemporary context in Aotearoa-New Zealand (the Kupu Whakapono and
Commentary).

8 Thank you

On behalf of the wider Church I wish to record profound thanks to all members
of the Task Group, some of them working on this task for many years. Previous
members of the Task Group include the Rev Alister Rae and, until earlier this
year, the Rev Dr Susan Jones. The current members of the Task Group are the
Rev Sally Carter (from 2008), Rev Dr Bruce Hamill, Rev Dr Stuart Lange (from
2008), Rev Dr Murray Rae, Natalie Yule-Yeoman (from 2008) and the Rev
Richard Dawson. The outworking of our task has been enriched by the deep
faith and gracious spirit of all members of the group. With humility we now offer
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our work to General Assembly and the wider Church, trusting Assembly to be
led by the Holy Spirit as it makes its decisions.

Richard Dawson
Convener
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Appendix 1: Task Group Terms of Reference as established by the 2008
General Assembly

The 2008 Assembly resolved:

That Assembly
(a) confirms the desirability of the Presbyterian Church of Aotearoa New Zealand

having a contemporary Confession of Faith
(b) Commends the hard work of the Focal Identity Statement Task Group towards

formulating such a contemporary Confession and commentary
(c) Notes that since any modification of the Church's Subordinate Standards is

legally required (by the Church's constitution) to be "in agreement with the Word
of God and the fundamental doctrines of the Reformed Faith contained in its
Subordinate Standards " there is no objection in principle to a contemporary
Confession standing alongside the historic standards as an additional
Subordinate Standard rather than as a replacement

(d) Refers the proposed Confession and commentary back to the Task Group,
asking that it strengthens both of them with regard to essential Reformed
doctrine, including: the character and attributes of God; the inspiration and
authority of Scripture; the sinfulness of humanity and consequent alienation from
God; the uniqueness of Christ; the covenants; the sacrifice and saving effect of
Christ crucified; the sovereign work of God in bringing about our salvation;
justification by faith; new birth by the work of the Holy Spirit; the return of Christ;
eternal life; the resurrection of the body; judgment; the Church; evangelism and
mission.

(e) Adopts this set of resolutions as Terms of Reference for the Task Group.
(f) Requests the Council of Assembly to expand the membership of the Task Group.
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Appendix 2: Existing Declaratory Act, relating to the Westminster
Confession

Appendix C-1: Declaratory Act 1892-3
(Passed by the Free Church of Scotland 1892, by the Synod of Otago and Southland
1893,and incorporated in the Agreement for Union 1901, Article II.)

Whereas it is expedient to remove difficulties and scruples which have been felt by some
in reference to the declaration of belief required from persons who receive license or are
admitted to office in this Church, the General Assembly declares as follows:

That, in holding and teaching, according to the Confession, the divine purpose of grace
towards those who are saved, and the execution of that purpose in time, this Church
most earnestly proclaims, as standing in the forefront of the revelation of Grace, the love
of God, Father, Son, and Holy Spirit to sinners of mankind, manifested especially in the
Father’s gift of the Son to be the Saviour of the world in the coming of the Son to offer
Himself a propitiation for sin, and in the striving of the Holy Spirit with men to bring them
to repentance.

That this Church also holds that all who hear the Gospel are warranted and required to
believe to the saving of their souls, and that in the case of such as do not believe, but
perish in their sins, the issue is due to their own rejection of the Gospel call. That this
Church does not teach, and does not regard the Confession as teaching, the fore-
ordination of men to death irrespective of their own sin.

That it is the duty of those who believe, and one end of their calling by God, to make
known the Gospel to all men everywhere for the obedience of faith. And that while the
Gospel is the ordinary means of salvation for those to whom it is made known, yet it
does not follow, nor is the Confession to be held as teaching, that any who die in infancy
are lost, or that God may not extend His mercy for Christ’s sake, and by His Holy Spirit,
to those who are beyond the reach of those means, as it may seem good to Him,
according to the riches of His grace.

That, in holding and teaching, according to the Confession of Faith, the corruption of
man’s whole nature as fallen, this Church also maintains that there remain tokens of his
greatness as created in the image of God; that he possesses a knowledge of God and
duty, that he is responsible for compliance with the moral law and with the Gospel; and
that, although unable without the aid of the Holy Spirit to return to God, he is yet capable
of affections and actions which in themselves are virtuous and praiseworthy.
That this Church disclaims intolerant or persecuting principles, and does not consider
her office-bearers, in subscribing the Confession, committed to any principles
inconsistent with liberty of conscience and the right of private judgement.

That while diversity of opinion is recognised in this Church on such points in the
Confession as do not enter into the substance of the Reformed Faith therein set forth,
the Church retains full authority to determine, in any case which may arise, what points
fall within this description, and thus to guard against any abuse of this liberty to the
detriment of sound doctrine or to the injury of her unity and peace.
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Appendix 3: Proposed Act of Modification, relevant to recommendations 1
and 3

1 ACT OF MODIFICATION ADDING NEW SUBORDINATE STANDARDS

whereas (by way of background):
A. The existing Constitution of the Presbyterian Church of Aotearoa New Zealand in

Section A, declares:
1. Standards
The Presbyterian Church of Aotearoa New Zealand is founded on the following
basis:
a) That the Word of God, contained in the Scriptures of the Old and New

Testaments, is the supreme rule of faith and duty, and is the supreme
standard of this Church.

b) That the Westminster Confession of Faith and the Larger and Shorter
Catechisms are the subordinate standards of this Church.

c) The Declaratory Act of the General Assembly of the said Church sets forth, in
regard to certain doctrines, what is required from those entering upon office.

d) That the Directory for Worship (1995) and The Westminster Form of Church
Government set forth generally the order of worship, discipline and
government in this Church.

e) That the Church has the right, in dependence on the promised guidance of
the Holy Spirit, to formulate, interpret or modify its subordinate standards;
always in agreement with the Word of God and the fundamental doctrines of
the Reformed Faith contained in the said Confession and other subordinate
standards, of which agreement the Church itself shall be the sole judge.

B. The Presbyterian Church of Aotearoa New Zealand recognises that:
 As a part of the Reformed Church tradition, it is its duty thereby to continually

examine and, when necessary, modify its life and confession in response to
the work of the Holy Spirit in its midst, always faithful, nevertheless, to the
one Word of God made flesh in Jesus Christ and set forth in the Scriptures of
the Old and New Testaments.

 Having made provision for this in its own standards it should from time to time
undertake a significant review of its confession of faith in order that it should
speak clearly to each generation;

 Creeds and Confessions are, at heart, servants of the Gospel. They do not
replace the Gospel but assist the Church to confess it; and

 The act of confession of faith is an ongoing responsibility of the Church if it is
to faithfully proclaim in the changing times the unchanging Gospel once
delivered to the saints.

C. In light of that ongoing responsibility of the Church to proclaim in the changing
times the unchanging Gospel, the Presbyterian Church of Aotearoa New Zealand
has, in dependence on the promised guidance of the Holy Spirit, undertaken a
review of its subordinate standards.

D. The outcome of that review is the recommendation that the proposed Confession
(Kupu Whakapono, Appendix 5) and accompanying Commentary (Appendix 6)
become additional subordinate standards of this Church, together with this
Church’s historic confessional standards, the Westminster Confession of Faith as
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interpreted by Declaratory Act (Appendix 2) and the Larger and Shorter
Catechisms1.

E. The Presbyterian Church of Aotearoa New Zealand considers such proposed
new additional Subordinate Standards of this Church to be in agreement with the
Word of God and the fundamental doctrines of the Reformed Faith contained in
the Westminster Confession of Faith and the Larger and Shorter Catechisms (as
is evidenced by this Church’s agreement to them signified by the passing of this
resolution and the eventual formal adoption of the proposed new Subordinate
Standards).

General Assembly now resolves:
To approve the proposal that the Confession of Faith (Kupu Whakapono) attached as
Appendix 5, together with the Commentary attached as Appendix 6, become
Subordinate Standards of this Church, in addition to the historic standards the
Westminster Confession of Faith and the Larger and Shorter Catechisms

1
I have changed the bracket position to here because I believe that the declaratory Act must

apply to the whole standard and not simply to a part of it even if it refers only to particular part of
the standards.
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Appendix 4: Proposed Act of Modification, relevant to recommendations 2
and 4

ACT OF MODIFICATION REPLACING THE EXISTING SUBORDINATE STANDARDS

Whereas (by way of background):
D. The existing Constitution of the Presbyterian Church of Aotearoa New Zealand in

Section A, declares:
1. Standards
The Presbyterian Church of Aotearoa New Zealand is founded on the following
basis:
a) That the Word of God, contained in the Scriptures of the Old and New

Testaments, is the supreme rule of faith and duty, and is the supreme
standard of this Church.

b) That the Westminster Confession of Faith and the Larger and Shorter
Catechisms are the subordinate standards of this Church.

c) The Declaratory Act of the General Assembly of the said Church sets forth, in
regard to certain doctrines, what is required from those entering upon office.

d) That the Directory for Worship (1995) and The Westminster Form of Church
Government set forth generally the order of worship, discipline and
government in this Church.

e) That the Church has the right, in dependence on the promised guidance of
the Holy Spirit, to formulate, interpret or modify its subordinate standards;
always in agreement with the Word of God and the fundamental doctrines of
the Reformed Faith contained in the said Confession and other subordinate
standards, of which agreement the Church itself shall be the sole judge.

E. The Presbyterian Church of Aotearoa New Zealand recognises that:
 As a part of the Reformed Church tradition, it is its duty thereby to continually

examine and, when necessary, modify its life and confession in response to
the work of the Holy Spirit in its midst, always faithful, nevertheless, to the
one Word of God made flesh in Jesus Christ and set forth in the Scriptures of
the Old and New Testaments.

 Having made provision for this in its own standards it should from time to time
undertake a significant review of its confession of faith in order that it should
speak clearly to each generation;

 Creeds and Confessions are, at heart, servants of the Gospel. They do not
replace the Gospel but assist the Church to confess it; and

 The act of confession of faith is an ongoing responsibility of the Church if it is
to faithfully proclaim in the changing times the unchanging Gospel once
delivered to the saints.

F. In light of that ongoing responsibility of the Church to proclaim in the changing
times the unchanging Gospel, the Presbyterian Church of Aotearoa New Zealand
has, in dependence on the promised guidance of the Holy Spirit, undertaken a
review of its subordinate standards, including its confession of faith.

D. An outcome of that review is the recommendation that the proposed Confession
(Kupu Whakapono, Appendix 5) and accompanying Commentary (Appendix 6)
become the new subordinate standards of this Church, replacing the Westminster
Confession and Larger and Shorter Catechisms.

E. The Presbyterian Church of Aotearoa New Zealand considers such proposed
new Subordinate Standards of this Church to be in agreement with the Word of
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God and the fundamental doctrines of the Reformed Faith contained in the
Westminster Confession of Faith and the Larger and Shorter Catechisms (as is
evidenced by this Church’s agreement to them signified by the passing of this
resolution and the eventual formal adoption of the proposed new Subordinate
Standards).

General Assembly now resolves:
To approve the proposal that the Confession of Faith (Kupu Whakapono) attached as
Appendix 5, together with the Commentary attached as Appendix 6, become the new
Subordinate Standards of this Church, replacing the Westminster Confession of Faith
and the Larger and Shorter Catechisms.
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Appendix 5: Proposed additional Subordinate Standard, the Kupu
Whakapono

KUPU WHAKAPONO (Confession of Faith)
From this land of Aotearoa New Zealand
we confess that we believe in and belong
to the one true and living God,
who is Father, Son and Holy Spirit,
love before all love.
We believe in God the Father,
sovereign and holy,
Creator and nurturer of all,
Father of Jesus Christ,
sender of the Holy Spirit,
and Judge of all the earth.

We believe in God the Son, Jesus Christ our Lord and Saviour,
truly human and truly divine,
who lived among us full of grace and truth.
For our sin he was crucified
and by the power of God was raised from death,
forgiving us, setting us free and bringing to birth God’s new creation.
Now ascended, he calls us to repentance and faith
and restores us to God and to one another.

We believe in God the Holy Spirit,
the giver of life at work in all creation,
who inspired the Scriptures and makes Christ known,
who transforms hearts and minds
and gathers us into the community of Christ,
empowering the Church in worship and in mission.

We belong to this triune God,
women and men,
young and old,
from many nations,
in Christ he iwi kotahi tatou, [we are one people]
witnesses to God’s love in word and action,
servants of reconciliation,
and stewards of creation.

As God’s people,
we look forward in hope and joy
to the return of Christ,
to the new heaven and earth,
where evil and death will be no more,
justice and peace will flourish,
and we shall forever delight in the glory of God.
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Appendix 6: Proposed additional Subordinate Standard, the Commentary

Commentary on the Confession of Faith

Introduction

1. This Confession of Faith and the accompanying Commentary seeks to bear
witness to the apostolic faith of the Christian Church, and to express our
confidence that the same God who is made known to us in Jesus Christ is
present through Word and Spirit in our own place and time. This confession
expresses some distinctives of our context, as the Presbyterian Church of
Aotearoa New Zealand at the beginning of the twenty-first century. The
confession will have value only as it binds us together in the one body of Christ,
as it nourishes the Church in mission, and as it renews confidence in and
commitment to the saving grace of God in the life, death and resurrection of
Jesus Christ.

2. Confessing the faith is how the Church ‘binds itself to the Gospel… in astonished,
fearful and grateful acknowledgement that the Gospel is the one word by which
to live and die’.2 Creeds and confessions are, at heart, servants of the Gospel.
They do not replace the Gospel but assist the Church to confess it. In different
times and places, the Church can find new words to declare the Gospel it has
received. Furthermore, creeds and confessions are not, in and of themselves, the
fullness of the Church’s act of confession. There is always an inadequacy about
our human confession of the mystery of God. For this reason, the Church offers
its witness to the Gospel and its confession of faith with deep humility. We
acknowledge that the clarity and the truth of our confession depends not on our
own wisdom but on the continuing guidance and testimony of God’s Spirit.

3. The Church’s relationship to any particular confession must therefore be
conditional. Trusting in the grace of God to lead us forward into new
understandings of the truth, the Church accepts that the confessions it produces
from time to time will always be limited in scope and in clarity and that there is
always a need to review such formulas and ask whether what was written by
previous generations still remains adequate to confess the faith. Revisions of the
Church’s confessional formulae need not imply rejection of previous confessions
but are a recognition that the new times and places require new expressions of
the faith handed down to us. The question might be put this way: ‘do these new
words of ours enable us to say the same thing?’

4. Formulating the faith in our own words is important for the mission of the Church,
because we are accepting responsibility for the declaration of the Gospel in our
own context, using the speech of those around us – those to whom God has sent
us. To express the Gospel in our own language is an act of mission. Acts 2
records how, on the day of Pentecost, the Church itself was born as the Gospel
was declared by the power of the Holy Spirit in languages that all could
understand.

2
‘Confession and Confessions’ by John Webster in Nicene Christianity: The Future for a New

Ecumenism, Ed. Christopher R Seitz. (Grand Rapids: Brazos Press 2001) p.119.
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5. Confessing the faith is a continuing responsibility of the Church, as it seeks
faithfully to proclaim in changing times and contexts the unchanging Gospel once
delivered to the saints. That Gospel sustains and nurtures the whole Church of
Jesus Christ throughout the world. This Confession of Faith signals that we stand
within and are nourished by that same tradition. The most important beliefs we
confess are those that are shared with all Christians throughout history and
across whatever differences there may be in culture and context. We gratefully
acknowledge the confessional heritage in which we belong. That heritage begins
with Scripture itself, the supreme standard of our faith and the pre-eminent
witness to God’s grace, and is continued through a range of creeds and
confessional documents that have nurtured and sustained the Church down
through the ages. Among these, we acknowledge especially the Apostles’ Creed
and the Nicene Creed. These ecumenical Creeds continue to be authoritative for
us in the Presbyterian Church of Aotearoa New Zealand and their place in our life
helps bind us to the worldwide Church.

6. In addition to the early church creeds, important documents of our Reformed
heritage have contributed to the renewal of the Church and to the clarity of its
faith. These include the Scots Confession, the Heidelberg Catechism, the
Second Helvetic Confession and, especially for the Presbyterian Church of
Aotearoa New Zealand, the Westminster Confession of Faith, the Westminster
Shorter Catechism and the Westminster Larger Catechism. The Presbyterian
Church of Aotearoa New Zealand is a diverse church in which people from many
parts of the world now stand together in faith and belong. We acknowledge too,
therefore, the enrichment of our church by traditions of faith, worship and mission
that have been developed in Asia and the Pacific.

7. As indicated above, the whole truth of God is greater than can ever be
encapsulated in any creed or confession. It has been a mark of God’s grace,
nevertheless, that the Word of God has been entrusted to such earthen vessels.
Through them, and by the sustaining and life-giving power of the Holy Spirit, God
has seen fit to preserve the Gospel among God’s people. As promised in
Scripture, the Spirit continues to give new light and purpose to the Church’s
proclamation of Christ and makes eloquent the stumbling witness of faith. It is in
this confidence that the present Confession of Faith is made.

8. From this land of Aotearoa New Zealand,

9. We make this Confession of Faith from within the land of Aotearoa, New
Zealand. In doing so we acknowledge both the distinctives and the limitations of
our context, and affirm that the Good News of Jesus Christ extends the reach of
God’s grace and truth to all places and times. No human beings can fully
comprehend or express the truth of God, but we are grateful for the diverse
witness of the Church through the ages, and acknowledge that all genuinely
Christian confessions contribute to our understanding of God.

10. we confess that we believe in and belong to the one true and living God,

11. The Scriptures assert that there is only one God who exists (Is. 44:6), who is
alone worthy of worship and obedience (Exod. 20:3). The one true and living God



Council of Assembly Focal Identity Statement

Assembly Reports – Extra reports, website version D5 - 19

is revealed in Christ and the Scriptures. We acknowledge with respect the
sincerity of many who believe in other gods and ideologies, and should relate to
everyone with justice and mercy, but may confess no other God than the triune
God revealed in Christ.

12. Faith in the living God is more than simply belief that God exists. It means
fellowship with God, and therefore community with all others who belong to God
through Christ. Our belonging to God began when we were created in the image
of God, but is restored and fulfilled through the salvation that comes to us in
Christ, who gathers us as his Church.

13. ...who is Father, Son and Holy Spirit.

14. The revelation of God in the Christian Scriptures is inescapably trinitarian. The
only true God is one God, who is Father, Son and Spirit, who exists in an eternal
communion of divine love. The triune being of God is one of the great revelations
of the New Testament, which builds upon and fulfils God’s self-disclosure in the
Old Testament. No true confession of the Christian faith can fail to confess the
Trinity and remain faithful to the revelation of God in Christ and the Scriptures.

15. The relationships within the Trinity are summed up in the biblical confession that
‘God is love’ (1 John 4:8). The way orthodox Christianity names the three
“persons” within the Trinity expresses the Trinity’s deeply relational nature. The
names ‘Father’ and ‘Son’ indicate the profound inter-relatedness within the
Trinity. In everyday human language, ‘Father’ means a male parent. But in
relation to the Trinity, the name “Father” has nothing to do with human biology
(God is spirit, John 4:24) and does not refer to the gendered characteristics of
human fathers. Jesus taught that the Father’s care for us greatly exceeds that of
human fathers (Luke 11:11-13) thus indicating that the Fatherhood of God lies
beyond the realms of human parenthood and gender. There are occasions in
Scripture in which feminine analogies highlight particular aspects of the character
of God (Is. 49:15-16; Matt. 23:37; Is. 42:14; Hos. 11:3-4). Scripture also contains
references to God that are non-gendered and non-personal (Ps. 28:1; Ps. 46:1).
While the naming of God in Scripture and creeds as Father, Son and Spirit,
identifies the God of Jesus Christ, the diversity of the Scriptural witness is such
that no single name or formula fully describes the mystery which is God.

16. Love before all love.

17. The primary characteristic of God is love (1 John 4:7-10). God’s love precedes all
other loves, is the source of love, and surpasses all other love. In the drama of
creation and redemption, God graciously opened his life to embrace that which is
other than God. God did so in love, not for his own sake but for ours. We were
created for fellowship with God, to enjoy and benefit from creation, and to love
and serve one another. God’s love makes human love possible, both for God and
for others. Through God’s overflowing grace we can be forgiven and set free. In
Christ we enter into the eternal communion of God’s love, called to worship and
enjoy God forever.

18. We believe in God the Father…
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19. Jesus addressed the God of Israel as ‘my Father’. The term ‘Father’, consistently
used by Scripture, refers to the one from whom all things flow and in whom all
things have their origin. The Father does not live in isolation, but lives in and
through profound communion with the Spirit and the Son. From that communion
of love, creation is brought into being and is given life through the Father’s Word
and Spirit. Desiring that the creature should have fullness of life,

the Father sends the Son and pours out the Spirit on all flesh, to enliven, redeem
and reconcile the creature who has strayed far from the Father’s love. It is
through the Son and Spirit that the creative and redemptive work of the Father is
done. As all things have their origin from the Father, so will all things be returned
to him in the final consummation of God’s purposes (1 Cor. 15:20-28).

20. …sovereign and holy,

21. God is sovereign, the everlasting King of the universe. God’s rule is benevolent,
merciful, and just (Ps.145: 8-19). God upholds and sustains the world, and there
is nothing that can defeat God’s purposes. Before the world was created, God
had in his love chosen us in Christ (Eph.1: 4-5; Rom. 8: 29-30), and called us to
live for him. Nevertheless God allows his creatures to make choices. Ultimately,
however, all God’s purposes will be achieved in and through Christ.

22. To confess God as holy is to confess the incomparable otherness, splendour and
majesty of God. No mortal can look on God’s awesome presence and glory (1
Tim. 6:16; John 1:18). The holiness and glory of God is revealed supremely in
the life, death and resurrection of Jesus (John 1:14, 18; 2 Cor.3:6).

23. God is entirely without evil in his nature or actions. God is opposed to all that is
evil, as light is to darkness. God finds evil offensive, and it places a barrier
between us and God (Ps. 66:18; Isaiah 59:1-2), a barrier that is only overcome
by God’s grace (Ps. 103:8-10; Rom. 8:1).

24. God's holiness is expressed throughout the ages in the election of a people to
live in communion with him, in their redemption from sin, and in the work of the
Holy Spirit who sanctifies them into the likeness of Christ and equips them to be
instruments of God's purposes. To this people God utters the promise and the
imperative: 'You shall be holy, for I the Lord your God am holy' (Lev.19.2; cf. 1
Pet. 1:15)

25. …Creator and nurturer of all,

26. The creation was brought forth from nothing; there is nothing that has its origin
apart from God (Gen. 1:1; Is. 42:5, 45:18; John 1:3; Col. 1:15-16), and nothing
that can finally stand against the fulfilment of God’s purposes. Just as we are
formed by God in our mothers’ wombs (Ps. 139:13) so was the whole creation
brought forth in love. God’s creation was deliberate, ordered, and it is very good
(Gen.1). Humanity is the pinnacle of God’s creation (Gen. 2; Ps. 8:5-6). All
creation is subject to the Creator (Ps. 24:1), and brings glory not to itself but to
God (Ps. 19:1-4). Creation is to be enjoyed and admired, with thanksgiving to
God (James 1:17). Created things are not themselves divine and so to worship
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them is idolatry (Rom.1:19-22; Is. 44: 9-17).

27. In his great love and power, God cherishes, sustains and cares for his creation
(Ps. 104; Ps. 145:14-16).

28. …Father of Jesus Christ,

29. The New Testament reveals the intimate relationship of the divine Father and
Son (John 10:30). After sending prophets and teachers to communicate his call
and purpose to Israel, the Father sends his own beloved Son (Matt. 21:33-41).
Ancient language of the Church testifies that the Son is ‘begotten’ of the Father,
and ‘of one being’ with the Father, thereby indicating the church’s faith that in
Christ we are encountered by none other than the one, holy and eternal God,
now made known to us as Father, Son and Spirit. The Father sent the Son to be
the saviour and reconciler of the world (Gal. 4:4; John 3:16), and anointed him
with the Holy Spirit for that purpose. The Son truly reveals the nature and being
of the Father (John 1:18, 16:13-15; Col. 1:15; 1 Cor.12: 4-6).

30. …Sender of the Holy Spirit,

31. The Spirit of God was active in the creation of the world, and in God’s dealings
with his people as recorded in the Old Testament. At the time of Jesus’ baptism,
the Father anointed Jesus with the Holy Spirit, commissioning and empowering
him for his work on earth. At Pentecost, the Father and the Son poured out the
Holy Spirit upon the Church, to empower and sustain its life and mission until
Christ returns.

32. …and Judge of all the earth.

33. The judgement of God has its place within the dynamic of God’s love. Strictly
speaking judgement is to be distinguished from punishment. God’s judgement is
the means by which the truth of things is laid bare: the offence of our sinfulness,
the vindication of God’s purposes, and the truth of God’s grace. Jesus confesses
the Father as the true judge (John 8: 50). While Christ came to save rather than
to judge (John 12:47-48), it is nevertheless through Christ that God’s judgement
will be conveyed (John 5:30, 8:15-16; Acts 10:42; Rom 2:16). For those who
choose to neglect the justice and mercy of God the Scriptures warn of the
punishment of exclusion from God’s presence. In the light of this, Scripture urges
us to place our trust in God’s mercy and grace which are found in Christ Jesus.

34. We believe in God the Son, Jesus Christ our Lord

35. Christian confession takes as its central theme the life, death and resurrection of
Jesus Christ. He is the centre of our relationship with God, and the one without
whom there would be neither confession nor faith (John 14:6; Eph. 2:1-10; 1 Cor.
1:18, 2:16; Phil. 2:5-11). In Christ we discover both our need for forgiveness and
reconciliation, and God's grace. We uphold, therefore, the ancient creedal
affirmations concerning Christ which express the very heart of the Christian
gospel.

36. When we call Jesus Christ ‘Lord’, we align ourselves with one of the earliest
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Christian affirmations, that ‘Jesus is Lord.’ In our more egalitarian society, the
concepts of ‘lordship’ and ‘lord’ can be uncomfortable for some. But as the divine
Son of God, as confirmed by his resurrection (John 20:28; Rom. 1:4), Christ is
fully worthy of being “Lord”. Also, the way in which Christ exercised his lordship,
was not through being domineering or self-serving, but through humility,
servanthood, and self-sacrifice (Mark 10:45; Phil. 2:5-11). In his life, Christ
humbly associated with those despised as thieves and prostitutes. In his death,
Christ endured what he least deserved: rejection, suffering, and the agony of the
Cross. In calling us to accept his Lordship, Christ calls us to acknowledge only
that which is his right, and he challenges us to live with the same humility,
compassion and self-giving which he has himself shown to us (Matt.16:24-5). In
the light of all that Christ is, and all he has done, we willingly bow at the name of
Jesus Christ our Lord.

37. …and Saviour,

38. The confession of Jesus as Lord and Saviour is a fundamental affirmation of
Christian faith. The biblical conception of salvation is very broad in scope but
involves, especially, the overcoming of the alienation that exists between God
and the world (2 Cor.5:19; Col. 1:20), the healing of creation's disorder and
decay (Rom. 8:19-21) , and the reconciliation of those who were once estranged
(Col.1:21). The confession that Christ is the one who accomplishes this salvation
entails that he is both one with God, the one through whom all the fullness of God
was pleased to dwell (Col. 1:19), and one with humanity; he is like us in every
respect, so that he might be a merciful and faithful high priest and atone for the
sins of the people (Heb. 2:17). The identification of Christ with God establishes
him as the one who, acting in union with the Father and with the Spirit, can
forgive the wrong that humanity has done and restore the creation to its divinely
ordained purpose. His identification with humankind, on the other hand,
establishes him as the one who, acting in our place and on our behalf, makes
atonement for sin and offers to the Father a life of perfect obedience and love.
Christ becomes our Saviour as we receive the gift of forgiveness and are
gathered in faith into his life of communion with God. The saving work of Christ is
intimately bound up, therefore, with the person of Christ who is both:

39. …truly human and truly divine,

40. Following Scripture and the Christian creeds, we affirm that Jesus Christ is both
human (Col 1:19; Col. 2:9; John 1:1) and divine (John 1:14, 20:28; Heb. 1:4-13).
This affirmation lies at the heart of Christian faith. Christ's revelatory and saving
impact on us depends on the fact that his life has its source in the Father and in
eternity (Col 1:19), but is played out within the constraints of the human condition
and in a particular historical situation. Uniquely in the person of Jesus Christ,
divinity and humanity are shown in their true form. That dual identity is expressed
in the creedal phrase 'He was born of the virgin Mary', which attests both his
divine origin (and conception) and his human creatureliness. The Son of God
became human for the sake of our salvation and to bring to completion the
promised reconciliation between God and humankind.

41. ...who lived among us, full of grace and truth,
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42. The Son of God through whom all things were created truly ‘lived among us’,
becoming one with our own material, social and historical existence. The one true
Word is not an idea or a symbol but the same historic Jesus of flesh and blood
whom we encounter through the four-fold witness of the Gospels. From the
perspective of the resurrection we look back at the life Jesus lived for over thirty
years in first century Palestine, as a Jew living under Roman occupation,
teaching, healing and challenging his people, and gathering a group of followers
in anticipation of the final establishment of the Kingdom of God. The historical
narrative is, for us, not merely a history lesson. Nor is it simply the story of an
inspirational man. It is, rather, the story of the God-man who lived in human frailty
a life without sin (Heb. 4:15), of complete faithfulness to God and obedience to
the will of the Father. That life is described most fully as ‘full of grace and truth’
(John 1:14). Grace and truth are inextricably linked in the person of Jesus. His is
a life ‘full of grace’: full of the love and compassion of God, and also the means
by which we also may receive the grace of God. His life is full of truth: he is
himself the truth about God, and the way by which we too may receive God’s
truth (John 14:6). Christ brings truth about God, ourselves, and the world. He
reveals that truth graciously – in that sense Christ’s Truth is also Grace.

43. For our sin he was crucified

44. All people on earth are bound by the all-pervasive human condition called
‘original sin’. This condition, which links us to all other human beings ‘in Adam’
(Rom. 5:12), paradoxically unites us to others while at the same time setting us
against them. The essence and root cause of our sinfulness is human rivalry with
God (Gen. 3). That pride produces a vain attempt to live in independence of God,
an anxious striving against God and a pervasive tendency to doubt and mistrust
God. Our sinfulness is also expressed in such wayward behaviour as idolatry,
covetousness, lying, stealing, adultery, and murder (Exod. 20), The consequence
of our sinfulness is spiritual death (Rom. 6:23). Our human sinfulness has also
plunged the whole created order into travail and groaning (Gen. 3:17-18; Rom.
8:22). The fact that our lives are governed by our alienation from God and by sin
is not self-evident, nor obvious to us. The truth of our alienation from God and our
sinfulness needs to be told to us (John 3:19; 9:35-41). The truth about our
condition is revealed through the Scriptures, and especially through Jesus.

45. At the heart of the Gospel lies the proclamation that through the life, death and
resurrection of Jesus, we are set free from sin.

46. Although Christ’s self-giving life originated in the will of the triune God, the
immediate cause of his death lies with humanity and the violence initiated by
human sinfulness (Acts 2:22-23, 3:14-15, 5:30, 10:39). Through our sin Christ
died, and all humanity is implicated (not in the particular act, but in the sinfulness
that lay behind it). Jesus was the victim of human unbelief and injustice, and he
died in a manner designed to make death as slow and painful as possible.

47. Christ died not of natural causes but gave himself up to the deadly consequence
of human sinfulness and ignorance (Mark 15:24; John 1:10; Rom. 4:25). For our
sin Christ was crucified (Rom. 5: 6, 8,15, 6:10; 1 Cor.15:3). In Jesus, God
shoulders the burden of the world’s sin, graciously taking the place of the guilty in
order that sin may be forgiven and we might be reconciled to God (Rom. 3:24; 2
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Cor. 5:21; Rom. 5:8; 1 Pet. 2:24). No single biblical metaphor (e.g. ransom,
exchange, substitution, atoning sacrifice) is sufficient to explain the wonder of
what was achieved by the Cross, but all bear witness to the saving purposes and
great grace of God.

48. The divine love poured out at Calvary, in which the Son offers himself in the Spirit
in perfect obedience to the Father, was the saving act of the triune God. God the
Father was deeply involved in the suffering of the Cross: “God was in Christ,
reconciling the world to himself” (2 Cor. 5:19). Although in his humanity Jesus
greatly struggled in anticipation of his ordeal, he also fully embraced it (Matt. 26:
36-44), and willingly laid down his life so we might live (1 John 3:16; John 15:13).
“Christ loved us, and gave himself up for us, a fragrant offering and sacrifice to
God” (Eph. 5:2).

49. As a result of Christ’s death for us, we are delivered from the control of sin. Our
sinful defiance of God is overcome by the greater power of forgiveness and

love. In the light of the Cross, therefore, we are no longer to live for ourselves,
but to live for God (2 Cor. 5:15; 1 Cor. 6:11, 20; Rom.12:1; Gal. 2:20).

50. and by the power of God was raised from death,

51. The resurrection accounts in the Gospels leave us in no doubt that Jesus was
dead (e.g. John 19: 30:40), and that it was by God’s awe-inspiring power that
Jesus was raised from death (Matt. 28:2; Acts 2:32; Rom.1:4; Eph. 1:19). Neither
by human power, nor as an illusion of human imagination or hopefulness, is
Jesus encountered as the Risen One. The risen Jesus leaves the tomb empty
(John 20:5-7), encounters the apostles in the flesh (John 20:19), eats and drinks
with them (Luke 24:42-3), and, by revealing to them the wounds in his hands and
side, invites them to verify that he truly is the one who had been crucified and
who is now alive before them. (John 20:27).

52. For the first disciples, and for all who subsequently encounter the risen Lord, the
resurrection appearances are an encounter with God (John 20:28). Rather than
taking revenge on those who cast him out of their world, or those who deserted
him or denied him, God comes back to them in the person of the Risen Son,
offering forgiveness, reconciliation, and restoration (John 20:21-22, 21:15-17;
Acts 2:22-41, 5:29-32).

53. Paul’s teaching about a spiritual body (1 Cor. 15:35-49) remains crucial to our
faith. It captures something of mystery of the resurrection, and highlights the fact
that God’s vindication of Jesus and forgiveness of humankind was not
accomplished merely by resuscitating Jesus, i.e., by just bringing him back to life.
Rather, the resurrection of Jesus Christ was entry into a new type of existence, in
a body that was the same body but radically transformed. Jesus’ resurrection
was the beginning of a ‘new creation’ (2 Cor. 5.17), a new order of life beyond the
current order - which is subject to decay (Rom. 8.21). The appearances to the
apostles of the risen Christ are an intersection of God’s new order with the old
order which is passing away. Jesus’ resurrection body is the prototype of the
body of those who will be raised in union with Christ to eternal life (1 Cor. 15: 20-
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21, 42-56).

54. The resurrection event, made real to us through our own encounter with the risen
Christ, is a transforming address from beyond death in which the Spirit gives us
the courage and freedom to repent, to look past death as Jesus did (1 Cor 15:54-
57; Rom 8:38-9; Heb. 12:1-2) and, indeed, to participate in his life.

55. While in the post-apostolic age Jesus is no longer physically present in the way
experienced in the early church, as risen Lord he remains present through the
Spirit, revealing truth, bringing forgiveness and new life, and empowering our
service and witness.

56. In the resurrection of the crucified Jesus God vindicates the man we had violently
rejected. In raising Jesus, God declares his judgement on the sinfulness that
demanded Jesus’ death, and lays bare our foolishness in choosing death rather
than God. But God graciously overcomes such death with new life (Col 2:15; 1
John 4:9).

57. …forgiving us, setting us free from sin,

58. The life, death and resurrection of Jesus inaugurate our salvation and set us out
upon a life made new. They do for us what we cannot do for ourselves. In these
saving events we are confronted with the truth that we are sinners, but we are
not destroyed. In an astonishing revelation of God’s grace, our undeserved
human verdict of death against the Son of God is answered by God’s undeserved
verdict towards us of forgiveness and new life. It is the universal witness of the
Christian faith that this act of self-giving on God’s part reconciles us to God and
undoes the grip of original sin. Through faith in Christ we receive the grace of
God, and are justified and declared righteous by God. This means not only that
our sin has been forgiven but also that we share with Christ his righteous
standing before God. (Rom. 3:21-24; 2 Cor. 5:21). The New Testament offers a
number of ways of talking about how our salvation is achieved— through victory,
through sacrifice, through ransom — but that diverse witness testifies that a new
humanity is created by these events and a new community is brought into being,
constituted no longer by its solidarity with the first Adam but by a new identity in
Christ.

59. Through the work of the Holy Spirit, of which baptism is the sign and the seal, we
are born again to a new life in communion with God and with one another (John
1:12-13; 3:3-8; Rom. 6:4).

60. This new humanity is brought about through participation in Christ alone and in
his life and death (Gal. 2:20, 4:19; Col. 3:3-4, John 15:4-6 etc). We share in this
life through faith. Whatever words we use to testify to the atonement
accomplished for us in Christ they must spell out the necessity of our
reconciliation to God, the overcoming of our alienation, and the new life made
possible through Christ’s life, death and resurrection. Christ sets us free by
clearing the relational space between God and us of its sinful debris and by
incorporating us through the Spirit in his life of loving obedience to the Father.
These events in Christ's life initiate a forgiveness whose goal is not a mere
amnesty but the bountiful restoration of fellowship and communion.
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61. …and bringing to birth God’s new creation.

62. The resurrection of Jesus Christ brings into being God’s new creation. It
foreshadows that day when all things will be made new in the Kingdom of God
(Rom. 8:21, Rev. 21:1-5; Eph .1:10). This is an event of transformative power,
not only for humanity but for the whole cosmos (Col. 1:20; Rom. 8:18-25). The
resurrection is understood by Christians to be the first fruits of the longed for
completion of God’s work in which the dead shall live (Is. 26:19) and the whole
earth will at last live in peace (Is.11:1-9).

63. Now ascended,

64. The biblical witness testifies that the risen Christ is now present at the right hand
of God (Heb. 8:1) from where he continues his kingly rule and priestly
intercession on behalf of creation (Heb. 4:14; 7:26). The ascended Lord is, in
heaven, the mediator of our worship who enables us to draw near to the throne of
grace (Heb. 4:16; 10:19-22).

65. …he calls us to repentance and faith,

66. The good news of Christ calls forth a response of repentance and faith.
Repentance means turning away from the life of sin and alienation from God and
a grateful turning toward the righteousness that is granted to us in Christ. It is the
transformation of one’s mind and heart under the impact of God’s grace, and
flows into a new form of life dedicated to the service of God (Rom. 12:1-2; Eph.
2:10).

67. It is in and through Christ that we are called to faith (Rom.1:16-17; Rom. 3:21-26;
Gal. 2:15-21). Faith is not merely assent to doctrines, nor is it a general attitude
of credulity. It is a life of trust in our saving God, a life lived by the Spirit’s
empowering that is conformed to the faithfulness and life of Christ. It is not a life
that we can live in our own strength merely by choosing to do so. Our sinful
identity, which has been shaped by disobedience ‘in Adam’ (Rom. 5:12-19,) must
be undone by the Spirit, who continues to present the living, forgiving Christ to us
(Rom. 8:1-4). It must be remade by the Spirit in conformity with Christ. The faith
we are called to is a new life ‘in Christ’ (2 Cor. 5:17), depends entirely on Christ
(Heb. 12:2), and is thus sustained by grace alone (Eph. 2:4-10).

68. …and restores us to God and to one another.

69. Our reconciliation with God is at the same time the undoing of our former
existence, the violence and the ungodliness of which we were previously
unaware. The result of this is that the right relationship with God which was
enjoyed prior to the fall is restored (Rom. 5:18-19) We are reconciled, put right
with God and with one another (Eph. 4:14-16). The life to which we are called in
Christ is a life in which divisions are overcome and enmity is brought to an end.
Because of what God has done for us in Christ, we are called to reach out in love
to others. (2 Cor. 5:16-21).

70. We believe in God the Holy Spirit…
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71. In the Old Testament, belief in the Spirit does not take Christian trinitarian form
but the divine Spirit is recognised to be at work in creation (Gen. 1:2; Ps. 104:30),
in certain acts disclosing God’s will (1 Chron. 18:18; Ezek.11:1, 37:1), and in the
actions of particular men and women (Exod. 31:3; Num. 24:2; Judges 6:34; 1
Sam. 11:6). In all these instances, the Spirit is the agent of God’s sovereign will.

72. In the New Testament, God’s Spirit is recognised again, but particularly in
relation to the person of Jesus Christ, and it becomes clear that the Holy Spirit is
to be identified with the Spirit of Christ (Rom. 8:9; Acts 16:6-7; Phil. 1:19).
Furthermore, it is through the action of the Holy Spirit that Jesus is both
conceived (Luke 1:35) and later raised from the dead (1 Peter 3:18). At his
baptism the Spirit of God descends on Christ (John 1:32, 3:34; Matt. 3:16) after
which the ministry of Christ continually depends upon the guidance and
sustaining power of the Spirit (Matt. 4:1; Luke 4:18). The Spirit is also at work in
Jesus’ miracles (Matt. 12:28; Luke 4:14; Acts 8:39; Rom. 15:19) and is closely
related to the words of Jesus and to God’s wisdom (John 6:63, 14:16-17, 15:26,
16:13; 1 Cor. 2:12-16; Eph. 1:17).

73. …the giver of life

74. The Old Testament Scriptures associate the 'breath' of God's spirit with the
power that gives life to the world and to God's creatures. Genesis 1:2 speaks of a
breath, or a wind from God sweeping over the face of the deep. The Hebrew
word translated 'breath' or 'wind' here is the same word translated elsewhere as
'Spirit', thus suggesting that the Spirit is at work at the dawn of creation, bringing
forth life and light through the utterance of God's word. As the biblical story
progresses, it is confirmed that all of life depends upon God. The Psalmist, for
example, says of all living things, 'when you take away your breath, they die and
return to their dust... When you send forth your spirit, they are created'
(Ps.104:29-30; cf. Gen 6:3). Likewise Job 34: 14-15 reads, 'If he should take
back his spirit to himself and gather to himself his breath, all flesh would perish
together, and all mortals return to dust.' (Cf. Ezekiel 37: 6, 9-10). Recognising
that the life-giving spirit of God is a gift which depends continually on God, the
Psalmist prays, 'Create in me a clean heart, O God, and put a new and right spirit
within me. Cast me not away from your presence and take not your holy spirit
from me (Ps. 51:10-11).

75. The New Testament takes up this same theme and attributes to the pouring out
of God's Spirit the new life of the church, and the enlivening of the disciples at
Pentecost to preach the good news (Acts 2).

76. It is by the work of the Spirit that we are made open to the counsel of Christ and
come to recognise and confess God (e.g. John 16:8-14). It is by the Spirit that we
are born anew, receiving new life from God (John 3:5-8). Not only is life itself
enabled and sustained by the Spirit of God, but the fullness of life in Christ that is
promised by the Gospel is also the gift of the Spirit.

77. …at work in all of creation,

78. The Spirit who is present at the dawn of creation and who sustains all created life
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is also the one who perfects creation and guides it towards fulfillment. Sometimes
the work of perfecting the creation involves judgment as in Isaiah 24:16 when the
spirit of the Lord gathers the creatures for judgment, or when the wind or spirit of
the Lord dries up the land (Hos. 13:15). The same Spirit can turn the desert into a
paradise replenishing the earth and enabling it to become fruitful again (Isa.
32:15).

79. The church, in turn, looks forward in hope to the time when the whole creation
'will be set free from its bondage to decay and obtain the glorious liberty of the
children of God' (Rom 8:21). This fulfillment is attributed by Paul to the work of
the Spirit, known in the meantime by its 'first fruits'. The Spirit is thus understood
as the power of God active in history, carrying creation forward to the destiny
disclosed and inaugurated in Jesus Christ.

80. …who inspired the Scriptures

81. Because we confess that it is the Holy Spirit who engages and transforms human
minds with the truth of Jesus Christ, we acknowledge also that it is the Holy Spirit
who has inspired the witness of the Old and New Testaments (2 Tim. 3:16). At all
points in the historical process of communicating the truth of God, the Holy Spirit
is active, from the inspiration of the prophetic and apostolic witness through to
the transformation and enlightenment of the minds of readers and hearers down
the ages. The primary agency by which the Spirit does this work is the Scriptures
of the Old and New Testaments and as such these are the ‘Word of God’.
Through the humanly formed but divinely inspired words of the Scriptures, God
addresses the Church and so renews its faith and its life. Since we are
dependent for our existence as Church on God speaking through these
Scriptures, they are authoritative for our faith and life and are our supreme
standard of belief and practice.

82. ...and makes Christ known,

83. The Scriptures indicate that a key role of the Holy Spirit is to witness to the
teachings, truth and divine authority of Jesus (John 14:26, 15:26, 16:12-15).

84. The Spirit’s role in Jesus’ birth, self-understanding, calling, words and work is
clearly attested in the Gospels. Where sin blinds us to the true nature of God,
particularly the truth about God revealed in the person of Jesus (John 1:10-11;
John 9:35; Rom. 1:28), the Spirit communicates the truth about Christ to the
Church in every age. It is the work of the Spirit which enables the Church to
confess that truth of Christ in the midst of an unbelieving world (John 14:16-17;

26; 15:26-27; 16:13-15; 1 Cor. 12:3). The Spirit also works to bring the world into
conviction regarding its own sinfulness (John 15:7-11). Furthermore, the Spirit is
the enabling power of the whole life and faithfulness of the believer (Rom. 8:13-
17; 1 Cor. 2:13-14; Gal. 5:16-26).

85. …transforms hearts and minds,

86. It is by the Holy Spirit that every person who becomes a believer is brought to
faith and is given assurance of God's love for them (Rom 8:9,11; Gal 4:6-7, 5:16-
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25).It is the work of the Spirit to convert and to transform human hearts (Rom.
2:29) and in doing so to sanctify or to ‘make holy’ the life of every believer. By the
power of the Spirit, believers in Christ are born anew, receiving a new life of the
Spirit within that reflects the mind and nature of Christ (John 3:3-8; Rom. 12:2;
Eph. 4:22-24)

87. Despite receiving the grace and love of God, we nevertheless continue to fall
short of the life that has been gifted to us. We are at once justified and yet still
prone to sin. Therefore we must continually come to God in humility and
repentance, trusting that through the continuing mercy of God and by the power
of the Spirit God will continue to shape us according to his purpose and conform
us more and more to Christ. Although the decisive event of our salvation has
been accomplished once and for all, the journey of faith, undertaken by grace, is
journey toward that day when God’s creative and redemptive work will be
complete, in the world as also in us.

88. Where hearts and minds are conformed to the truth that is in Christ, there follows,
by the power of the Spirit, a reshaping of our lives to conform more nearly to the
pattern of Christ’s life of faithful obedience to God and compassionate service for
others (Eph. 4:22-24). The Holy Spirit brings to every believer the mind of Christ
(1 Cor. 2:13-16; Rom. 8:6). As the mind of Christ grows within the believer, he or
she is transformed to live as a child of God (Rom. 8:6-16, 12:2; 2 Cor. 3:18; Gal.
5:16, 18, 25).

89. ...gathers us into the community of Christ,

90. One of the first fruits of the Holy Spirit’s work at Pentecost is koinonia or
communion (Acts 2:42-44). The Spirit creates and sustains the unique
community that is the Church. The Scriptures describe the Church as the Body of
Christ, which is gathered by the Spirit into communion with Christ and has Christ
as its head (Eph 1:22-23; Col 1:17-20).

91. The basis of the Church’s unity is believers’ union with Christ and the work of the
Holy Spirit, and its community reflects the loving interdependence within the
triune being of God. The Church’s unity in Christ transcends all boundaries of
time, place, customs, race and culture. Although most visible as local
worshipping fellowships, and often organised in wider ‘denominations” (families
of churches), the Church is nevertheless a timeless and universal spiritual
fellowship, celebrating one Lord, one Spirit, one faith, one baptism (Eph. 4:4-5).

92. The Church gathers for teaching and nurture, for fellowship and encouragement,
for prayer, for worship and praise (1 Tim. 4:13; Heb. 10:24-25; Acts 2: 42-7, 4:
23-31,13:2,3).

93. The Church is the instrument of Christ’s continuing work in the world (John 14:12,
20:21-23; Eph. 4:11,12). It is called to continue Christ’s work of preaching and
healing, of delivering good news to the poor and release to the captives; it is to
work towards the liberation of those who are oppressed, and it is to proclaim the
coming Kingdom of God (Luke 4:18-19; Acts 3:6-8; Col. 1:13,14). It is
commissioned to preach the Gospel, and to make disciples of Christ in every
nation (Matt. 28:19-20). In all these things the Church shares in God’s creative



Focal Identity Statement Council of Assembly

Assembly Reports – Extra reports, website version D5 - 30

and redemptive purpose for the world.

94. …empowering the Church in worship and in mission.

95. The Spirit is the generative power behind the birth and life of the Church as well
as the birth and life of every believer. The Church is born out of the Spirit's action
through the followers of Jesus who gathered in Jerusalem on the day of
Pentecost (Acts 2). Through the outpouring of the Spirit at Pentecost, a group of
people gathered together to worship God, were marked out by this experience,
and charged with engaging in the continuing mission of Jesus Christ. The Church
is equipped for this service by the receiving of spiritual gifts for strengthening and
edification (1 Cor. 12:7-11), and by the Spirit's work of making known God’s
Word through preaching and prophetic utterance (Acts 11:28; 1 Cor. 14:1).

96. Worship lies at the heart of the Church’s life. Christian worship is the gift of
participation in the loving communion of the triune God. The leader of our
worship is Christ himself who, as our great High Priest (Heb 4:14-16), gathers us
into the communion he shares with the Father and with the Sprit. Through the
twofold intercession of Christ (Heb. 7:28) and the Spirit (Rom. 8: 26), and through
the exercise of the Spirit’s gifts, our stumbling words of worship are received by
God as a worthy sacrifice of praise.

97. The preaching of the Word of God and the celebration of baptism and the Lord’s
Supper central acts of Christian worship. The Word and Sacraments are sacred
gifts of God through which the Gospel is proclaimed and enacted. Because of
God’s promise to be present wherever the Word is preached and the sacraments
shared, the sacraments are known as converting ordinances, i.e. as central
means by which hearts are renewed and minds transformed by the life-giving
presence of God. Faithful preaching of the Word and the celebration of the
Sacraments are signs, therefore, of the vitality of the Church in our time and
place, and of Christ’s continuing ministry among us. Such preaching and
celebration are to be treasured and maintained as expressions of our unity with
the Church of all ages, and of our adherence to the faith once delivered to the
saints.

98. Effective preaching of the Word is endowed with the power of the Spirit, and is

focused on the Gospel of Christ (1 Cor. 2:1-5). The Reformed tradition rightly
places emphasis on the reverent and careful exposition of Scripture, all of which
is inspired by the Spirit and useful for building up the Church (2 Tim. 3:16).

99. Baptism and the Lord’s Supper reinforce the truth of God’s love and design for
the world, call believers to faithfulness, and commission believers back into the
world to present the Gospel to those who are ‘far away.’

100. Baptism is a sign and seal of the covenant of grace. Baptism is a grateful
acknowledgement of the fact that while we were yet sinners Christ died for us.
It proclaims to us the forgiveness of God and accomplishes on our behalf what
we cannot do for ourselves. In the New Testament believers are baptised not
only in water for the remission of sins but also ‘in the Spirit’ (John 3:7-8; Acts
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8:14-17; Rom. 8:15-16; Gal. 3:1-3), so that the Spirit is active in both the birth
of new believers and in their growth in faith and love (2 Cor. 3:17,18). Baptism
signifies that those called to faith in Christ die and are raised to new life with
him, are made members of his Body, the Church, and are commissioned for a
life of faithful service with him. In the New Testament, and often in other
missional contexts, baptism is administered to new believers, as a powerful
sign of new life in Christ and incorporation into the Church. In the post-apostolic
age, the Church has also commonly baptised the children of believers. In
Reformed understanding, such baptism of children reflects the analogy of the
Old Testament practice of circumcision during infancy followed by nurture in the
faith as the child grew up (Col. 2: 11-14; Deut. 6: 6-7). The Church also gave
the opportunity to individuals baptised as infants later to profess their faith
publicly and thus “confirm” their baptism. (The church may also allow
opportunities for believers to confirm or renew their baptism).The common
practice of infant “dedication” likewise has Old Testament roots, in the law’s
requirement to dedicate to God the first-born (Exod.13:2; Luke 2:22-23). The
New Testament make no requirements as the whether the sign of baptism is
best administered by sprinkling, pouring or immersion.

101. The Lord’s Supper is a sign and seal of the covenant of redemption. Through
the elements of bread and wine, which are symbols of the body and blood of
Christ, we are spiritually nourished and strengthened in our life with him. The
Lord’s Supper is at once a remembrance of Christ’s sacrificial death through
which the work of redemption is accomplished (1 Cor. 11:24-25), a celebration
of his presence with us now (Matt 18:20), and a joyful anticipation of that day
when Christ will drink again with his people in the kingdom of God (Matt. 26:29;
Mark 14:25).

102. The Church is called to mission, God’s mission, in all the world. The Church is
called to proclaim Christ to all people - so that all may hear the saving Gospel
of Christ (Rom.10:13-15), to make disciples from every nation (Matt. 28:19-20),
to bring the salt (flavour) and light (truth) of Christ into every corner of society,
to do good, to act in compassion and mercy, to work for justice and peace.

103. It is the Holy Spirit who empowers the whole Church in mission, and in all the
tasks of ministry (Acts 1:8; Eph. 4:7-13; 1 Pet. 2:9-10, 4:8-11; 1 Cor. 12).

104. Some are recognised by the Church as called to serve as ministers (pastors),
preaching the Word and teaching the faith, building up and encouraging the
people of God, overseeing the Church’s worship and sacraments, extending
pastoral care, and leading the Church in mission (Eph. 4:11-12). In the act of
ordination they are set apart in prayer for the Spirit’s empowering, and are
called by the people to serve in particular settings. In addition to such “teaching
elders” the church also elects and ordains in prayer ‘”ruling elders”, who,
working in partnership with ministers, are called to exercise prayerful oversight
of the Church, to care for the people and to contribute to the ministry and
mission of the Church.

105. ...witnesses to his love in word and in action,

106. We are called to give an account of Christ to the world in all that we say and
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do. Just as Jesus gave his life as a testimony to the love of God so our life is to
be a living witness to him through whom that same love of God is poured out
for us. This act of witness becomes possible only through the further work of
God’s Spirit who unites us to Christ (John 17: 23), gives us words to speak, and
bestows gifts enabling us to participate in the mission of God. Our witness to
Christ is to all nations (Acts 1:8; Matt. 28:19-20).

107. ...servants of reconciliation,

108. Christ’s mission of reconciliation is effective at several levels. First we are
reconciled with God and with others. The mission of Christ is directed to a lost
and alienated people and seeks them out rather than waiting for them to come
to him (John 20:21; Acts 26:17-18; Luke 15:4-7). Those gathered into
community with Christ and made his disciples are called to participate in his
mission of reconciliation towards those not yet reconciled to God (2 Cor. 5:19-
20). The Spirit equips those who are disciples of Christ with gifts suitable for the
mission to which they are called, and creates and sustains the Church as an
instrument through which the work of Christ is continued in the world

109. ...and stewards of Creation.

110. Where faith in Christ brings reconciliation with God and peace between people,
it will also bring a new relationship with the world in which we live. Humanity is
appointed to tend and care for the earth (Gen. 2:15), so that it is passed on, still
as a blessing, to future generations. The “dominion” over nature given by God
to humanity does not mean domination or exploitation, but is rather to reflect
God’s own delight in the goodness of creation (Gen. 1:12,18, 21, 25, 31). The
true nature of dominion is to be discerned in the compassionate service
exercised by our Lord himself. God’s love for the natural order is also revealed
in his intention to restore the whole creation to its original purpose, freedom
and glory (Romans 8:19-22).

111. The responsibility God gives us to care for the earth (Gen. 2:15) has
implications for all our lives, including matters of ecological and economic
sustainability.

112. We belong to this triune God...

113. We belong to God through creation and through redemption. Along with all
creatures we are God’s creation and, in common with the whole created order,
we are sustained by God’s life-giving love. Human beings, however, are set
apart for a special relationship with God. They are called to live in

loving communion with God according to the pattern of Jesus Christ. Humans do
violence to the integrity of this relationship, however, when they disobey God’s
law and fall away from God. The redemptive work of Christ at Calvary and
subsequent prompting of the Spirit gathers us again into right relationship with
God and thus continues and completes God’s creative work. Fallen creatures are
reconciled with God (John 3:16; Eph. 2:4-10) and become, again, God’s children
who are heirs with Christ of God’s blessing and promise (Rom. 8:17; Eph. 3:6).
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We creatures, therefore, have been made by God and are redeemed by God
(Gal. 1:4). Creation and redemption are not discontinuous but the one coherent
expression of God’s creative love which is directed towards the gathering of all
things together in Christ (Eph. 1:10). We who confess our faith together thereby
participate in the new life established for us in Christ and so acknowledge that we
belong to God.

114. …women and men,
young and old,
from many nations,
in Christ he iwi kotahi tatou, [we are one people]

115. Our unity in Christ does not imply a homogenous church. Belonging to the
triune God means we reflect the diversity inherent in God’s own being and in
the profusion of God’s creation. The new creation that is God’s new humanity in
Christ is richly diverse: it is both Jew and Gentile, female and male, young and
old, poor and rich. It represents a vast array of races, languages and cultures
(Acts 2:5-11; Rev. 5:9). It includes people of a great variety of natural
capacities and spiritual gifts (1 Cor. 1:26; Rom 12: 3-8; 1 Cor. 12-14).

116. In Christ the dividing walls of hostility are broken down (Eph.1:14), and in Christ
believers are made one (Gal. 3:28). In Christ diverse groups of people are
brought together in a community of faith and love. The body of Christ thus
reflects God’s purpose to bring all things together in Christ (Eph. 1:10), and is
built up as a sign and anticipation of God's kingdom. It is only the power of the
risen Christ and the work of the Holy Spirit which brings such reconciliation

117. Some distinctions are named explicitly here to affirm our commitment to the full
and equal participation of all peoples within the life of the Presbyterian Church
of Aotearoa New Zealand.

118. Throughout history, there has often been tension between male and female,
not only domestically but also within society and church. Such tensions
between men and women are in part a result of humanity’s fall into sin (Gen. 3).
Paul declares in Gal 3: 28, however, that in Christ male and female are made
one and become equal partners in the ministry of Christ. The subordination of
women is not supported by the actions of Jesus or by the teachings of Paul.

119. The contrasting cultures of youth and age also contribute to the richness of the
Church’s life, each having crucial gifts to share for the building up of the Body.
The young Timothy was encouraged not to let himself be looked down upon by
older Christians but to have faith in his calling (1 Tim. 4:11). Young people must
not be seen as ‘the church of tomorrow’, but as an indispensable part of the
Church of today. Older people too must be valued for their own experience,
wisdom and dedication.

120. The words ‘from many nations’ acknowledges that the body of Christ is truly
universal, multi-ethnic, multi-cultural, comprised of people of ‘every tribe and
tongue’, from every corner of the globe. In Christ, the confusion and divisions of
Babel (Gen.11:7-9) are reversed and redeemed, and the oneness that is Christ
brings great richness of fellowship and mutual learning. Here in this land the
Presbyterian Church is increasingly enriched by people who have come from
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many other places and cultures, including those of the Pacific and Asia.

121. The words ‘he iwi kotahi tatou’ (meaning ‘we are one people’) are those used
by Governor Hobson after the first signing of the Treaty of Waitangi, on 6 Feb.
1840. The Treaty with the British Crown was intended to protect the original
people of this land, the Maori, from exploitation and injustice, and to honour
both Maori and settlers as of equal status and rights. The Treaty was promoted
by Christian missionaries, and was seen by some Maori as a sacred agreement
similar to various biblical covenants. The subsequent history of this land has
not always reflected that, and there have been tensions, misunderstandings
and conflicts between the tangata whenua (the ‘people of the land’, the Maori)
and those who have arrived later (the tauiwi — the ‘settled tribes’, people from
Europe and elsewhere). The Treaty implies that all who are tauiwi are
welcomed by and are free to establish their own bicultural relationship with
Maori. As believers in Christ, we acknowledge that the unity among races
announced by Hobson will only fully be realised in the oneness that is
established in Christ.

122. Pronunciation Guide: He iwi kotahi tatou

'He' as in 'hen.'

'Iwi;' the 'i' as in the double 'ee' in 'deep,' i.e., 'eewee' but said quickly.

'Kotahi' - 'ko' as in 'core;' 'ta' as in 'far' and 'hi' - 'hee' (as in 'deep').

'Tātou' - 'ta', again as in 'far' but lengthen the sound. 'Tou' as in 'tow'.

123. As God’s people,

124. Christians are the people of the new covenant. Although the creative and
redemptive love of God is directed to the whole of the cosmos, God called and
appointed a particular people to be his covenant partner, to be an instrument of
and witness to the blessing promised to all nations (Gen. 12:3; Is. 43:10).
Beginning with Abraham and Sarah and continuing through successive
generations of their descendants, God established Israel as a covenant people
(Gen. 17:1-22), blessed and guided them through anointed leaders and
prophets, and announced through them the promise of the coming Messiah
(Isa. 40:1-11). That messianic promise is fulfilled in Jesus (Mark 8:29), and
through him a new covenant was established that now includes Gentiles
among the people of God: through Christ, Gentile believers are grafted into
God’s people, ‘Israel’ (Rom. 11:17-19). All believers in Christ are thus named
as God’s people, and are appointed to proclaim the news of God’s blessing and
love (1 Pet. 2:10).

125. …we look forward in hope and joy

126. Brought together in Christ, we look forward in hope and joy to the completion of
God’s purposes for the world, which were revealed in Christ and have been
inaugurated with the coming of the Spirit and the birth and growth of the Church
(Eph. 1:9-10, 3: 3-10; Col. 1:19). Christian hope for the future is not wishful
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thinking, but a confident expectation grounded in trust in God. It is given shape
by the promises of God attested for us in Scripture, is strengthened by the
saving acts of God thus far (supremely in the life, death and resurrection of
Jesus), and is nurtured by the Spirit. The content of Christian hope is described
in the Scriptures in a variety of ways, and includes anticipation of the coming
Kingdom of God (Mark 1:14; Luke 11:2), the renewal of creation (Rom. 8:21;
Rev. 21:1-5), the coming again of Jesus Christ (Heb. 9:28), and that day when
every knee shall bow and every tongue confess that Jesus is Lord (Phil. 2:10-
11). The Christian hope is centred on the full completion of God’s purposes in
creation and redemption and the final realisation of God’s promise to dwell with
humankind and be their God (Rev. 21:3). At the completion of Christ’s work,
when death will be no more and the earth’s travail is at an end, then will the
kingdom be handed over to the Father (1 Cor. 15:24), and God will be all in all.

127. ...to the return of Christ,

128. Exactly how these matters will unfold is beyond our human understanding, but
it is the witness of the New Testament – as expressed (Rev. 22:20) in almost
its final words – that at the end of this age Christ will return. He will come to
gather God’s people (1 Thess. 4:16-17), to judge the living and the dead (1
Peter 4:5), and to establish fully the Kingdom of God. He will come in power
and glory (Mark 13:26; Luke 21:27; Dan. 7:13-14; 2 Thess.1:7-10). All humanity
will see him, and acknowledge his divine authority (Rev.1:7; Phil. 2:10-11).
While believers may look for signs of the end of this age, it is futile to try to
predict the timing of Christ’s return, as his return will come unexpectedly (Matt.
24:36-39, 44; 1 Thess. 5:1-2; Luke 12:40).

129. …to the new heaven and earth

130. The scope of God’s saving purposes of God embrace not only for individuals,
nor only the church, but the whole of God’s creation. This is portrayed in
Scripture as the coming of a new heaven and earth (Rev. 21:1-5), in which God
and humanity will again live in close harmony, and suffering and death will be
no more. The promise of a new heaven and earth can be understood to involve
the destruction (2 Pet. 3:7-13) and replacement - of the universe as it currently
exists, or the divine transformation of the existing universe, its release from all
futility, decay and pain, and the restoration to earth of the unrestrained blessing
and glory of God (Rom. 8:18-25). Our finite human understanding of such
future events is always elusive and inadequate (I Cor. 13:12). But it is clear that
the purpose of God is to redeem and unite all things in Christ, and to establish
fully his Kingdom (Eph. 1:9-10; Luke 11:2-3).

131. …where evil and death will be no more,

132. The Bible makes clear that the establishment of God’s justice and peace is not
brought about without divine judgement upon all that is set against God. The
new creation will be brought forth as God lays bare and overcomes the
fruitlessness of all human attempts to establish and sustain life on our own
terms, in independence from God. The sinful propensity of human beings is
destined to end in death, and can have no share in the life of the kingdom of
God. There will be no place for evil when the reign of God has been fully
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established. God’s purpose for the end involves the final defeat of all that
stands against God, including the crushing of Satan (Rom. 16:20; Rev. 20:10)
and all principalities and powers (1 Cor. 15:25).

133. Likewise, there will be no place for death: this last enemy will itself be
destroyed (1 Cor. 15:26), and those in Christ shall live for ever in the presence
of God (Rev. 21:4-5; John 3:16). All that has cursed humanity down through the
ages will be at an end, and God’s reign will be complete.

134. …justice and peace will flourish,

135. Two of the distinctive marks of the fullness of life that is promised under the
reign of God are justice and peace (Isaiah 9:7). Justice also means
righteousness in the biblical languages. Justice and righteousness both refer to
the right ordering of things according to God’s purpose. When that right
ordering of things occurs, there will be peace (Ps. 85). In Isaiah’s vision of the
peaceful kingdom, for example, it is proclaimed that ‘the wolf shall live with the
lamb, the leopard shall lie down with the kid, the calf and the lion and the fatling
together and a little child shall lead them’ (Is. 11:6). Isaiah further explains that
it is on account of the coming Messiah that the earth will be renewed and
peace will be established (Isa.11:1-2; 42:3-4). In anticipation of the reign of
God, the Church is called to share in the mission of God and to strive for justice
and for peace in every context.

136. …and we shall forever delight in the glory of God

137. The glory of God is the end towards which all creation moves. God’s glory is
declared in the heavens (Ps. 19:1) and in the midst of creation human beings
are called to give glory to God and to enjoy him forever. To enjoy God means
to rejoice in all that God has done, and to glorify God means to be with God in
joy and to express that joy in thanksgiving and praise. The offering of praise to
the glory of God is our first and enduring response to the great things of the
gospel (Eph. 1:12).

138. The glorification of the Son rests in his accomplishing what the Father sent him
to do, namely the reconciliation of the world to God. Through the work of the
Son and the Spirit we are adopted into God's own family of love. The fellowship
between Father, Son and Spirit is so wide open that the whole community of
Christ’s people can find a place within it. Thus Jesus goes on to pray, ‘As you,
Father are in me and I am in you, may they also be in us’ (John 17: 21). The
glory of God thereby expresses itself, not in self-glorifying majesty, but in the
abundant communication of God’s own fullness of life. It is as grateful
recipients of this love that we are caught up in creation’s offering of praise to
God’s glory, thus to fulfil the calling to glorify God and enjoy God forever.

139. The glory of God, supremely revealed in the life, death and resurrection of
Jesus (2 Cor. 4:6; John 1:18), will be fully apparent to all who are gathered in
the everlasting presence of God. The Triune God will be with his people (Rev.
7:9-17; 21:3). They shall forever delight in God’s presence (Ps. 16:11), serve
God, and together sing praise to Gods’ eternal glory.
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Oh, the depth of the riches of the wisdom and knowledge of God! How
unsearchable his judgments,

and his paths beyond tracing out!
“Who has known the mind of the Lord?

Or who has been his counsellor?"
“Who has ever given to God,

that God should repay him?”
For from him and through him and to him are all things. To him be the glory
forever! Amen.
(Rom. 11: 33-36)
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Appendix 12: Formula as currently subscribed to by those being ordained
as ministers and elders

1.7 The Formula
Ministers and elders and other office bearers must make themselves accountable to the
Church by subscribing to the following formula:

I believe the fundamental doctrines of the Christian Faith contained in the Westminster
Confession of Faith and other subordinate standards of this Church. I acknowledge the
Presbyterian government of this Church to be agreeable to the Word of God, and I
promise that I will submit to and agree with that government. I promise to observe the
order and administration of worship and public ritual as these are or may be allowed in
this Church.


